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THE HOLY SPIRIT AND THE MEANS OF GRACE 


Martin J. 


It is obvious that Pentecost is the step- 
child of the three great festivals of the 
Christian church year. That the non- 
Christian world should not know exactly 
whattodo with Pentecost is understand- 
able in view of what it has made of 
Christmas and Easter. If Christmas is 
merely the festival of the child who 
pulls with his chubby hands at every 
heart-string and of the individual whose 
infinite worth is most flattering to man's 
pride, then there is no need for any 
Pentecostal enlightenment. If Easter 
merely celebrates the eternal recurrence 
ofthe roses and man's insatiable hunger 
for life, then we can dispense with 
Pentecostal fires. So Pentecost is quite 
superfluous to a non-Christian religion. 


But there is every reason why the 
Christian Church should celebrate Pen- 
tecost absolutely on a par with the other 
two festivals. In the Christian Trinity the 
Holy Spirit is declared to be in no sense 
less God then the Father and the Son. 
If the Holy Spirit is neglected it must 
then be because for the most part Christ- 
mas and Easter are so interpreted, even 
within Christianity, as to make the Holy 
Spirit superfluous and ultimately mean- 
ingless. It must be because it is not 
discerned that Christianity means con- 
temporaneity with Christ and that there 
is no such contemporaneity except in 
the power of the Holy Spirit. It must be 
because it is not crystal clear that the 
gracious presence of God among men is 
not apprehended or appropriated except 
by that radical transformation of the 
individual in his existence which is the 
work of the Holy Spirit. It must be 
because the Christmas and Easter mes- 
sage is proclaimed, even within Chris- 
tendom, in such a way that every sensible 
person in search of peace of mind and a 
greater measure of happiness will accept 
them, without first being radically re- 
oriented, Itmustbe because the neces- 
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sary relationship between the Holy Spirit 


and the means of grace is not properly 


discerned, It must be because it is not 
realized that God in his grace (i.e. with 
his inmost heart of love fully revealed) 
is “directly” but “mediatedly" present 
to men in no other way except in the 
“mediated immediacy" of humble, 
earthly means, It must be because it is 
not unequivocally stated that only as 
man is by this "presence" himself trans- 
formed does he become aware of who it 
is with whom he has to do and that only 
in the enlightenment of the Holy Spirit 
is God's presence really “Gospel, " while 
otherwise it remains "law"; only in the 
enlightenment of the Spirit does the Word 
cease being a dead letter and become 
alive with the presence of God. No 
sacrament is by itself, merely through 
the repetition of the right formula effec- 
tive; it is only in the power of the Holy 
Spirit that it becomes alive and powerful. 
Only in the enlightenment of the Holy 
Spirit are all man's frantic efforts to put 
himself right with God put to an end and 
is'it possible for the energies previously 
spent in such vain endeavor to be directed 
into the right channel of service to the 
neighbor. 


Who then is the Holy Spirit? We 
must properly interpret the fourth century 
doctrine if we are not to run into dif- 
ficulties about this third "person" of the 
Trinity. If we maintain that God is not 
a simple God-idea, but the living God, 
who remains the God of wrath, except 
ashis own love overcomes his own wrath 
in Jesus Christ, and except as he himself 
is the author of all life and love, we 
shallavoid the modalistic heresy. This 
is not the occasion to speak more in 
detail about the term "person," but it is 
simply a fact that this word did not mean 
in the fourth century what it does to us 
today, i.e. a “personality” with all its 
own distinctly individual accoutrements 
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of charm and appeal. As long, there- 
fore, as we make it a necessary "object" 
of faith to believe in some kind of a 
third “person, " we shall have difficulty 
conjuring up a proper image. Of the 
Father and the Son we can form images 
well enough that are more or less "per- 
sonal" in our use of the term, but the 
best we can manage with the Holy Spirit 
is a “pigeon.” We must be willing, 
therefore, to interpret the Holy Spirit 
in terms of the historical revelation that 
comes to us in Jesus Christ and never to 
separate what we say of the Holy Spirit 
from the act of God in Christ. The 
presence of the Holy Spirit can never be 
anything other than the presence of God 
Himselfinhis gracious condescension to 
man. Orthodoxy, although it safeguarded 
the mystery of the Godhead by separating 
the persons of the Trinity within the 
Godhead with its “opera ad intra divisa 
sunt" ("the works to the inside are di- 
visible," i. e., begetting, spiration, 
etc.), insisted that the “opera ad extra 
indivisa sunt" (the works to the outside 
are indivisible). Every work of God on 
man's behalf, therefore, from creation 
to the final consummation in a new 
heaven and a new earth is the work of 
the one and only Tri-une God. All God's 
acts are acts in Christ through the power 
of the Holy Spirit. 


The Holy Spirit, therefore, is the 
Spiritus Creator, ~ He is the "Lord and 
Giver of Life." Whatever there is of 
life and love anywhere is due to his 
creative activity. But he is the Spirit 
“who proceedeth from the Father and the 
Son." This ties him up squarely with 
the historical revelation of God in Christ. 
We know no other God than the one who 
came to us in the Incarmation and who 
promised the Holy Spirit as the Com- 
forter to lead the disciples he had 
gathered into all truth. 


This means, first of all, that none 
other then God himself (the Spirit who 
proceeds from the Father, who sent the 
Son, and from the Son in whom the 
Fatheris manifest) can open the eyes to 
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see God in the historical revelation. 
"Through God alone can God be known." 
It was no advantage to be a historical 
contemporary of Jesusof Nazareth. Only 
those who were enlightened by the Spirit 
who was sent by the resurrected and 
ascended Lord understood his “act of 
redemption and of victory." And they 
understood it only as they were them- 
selves transformed in “repentance and 
faith." 


This means, secondly, that the en- 
lightenment of the Holy Spirit is hence- 
forth absolutely inseparable frorn the 
proclamation of the Gospel and what 
later came to be regarded as necessary 
“means of grace." There could be no 
“independent” activity of the Spirit get- 
ting hold of men under the "Bo" tree, 
or in the contemplation of sunsets and 
babies’ smiles. Such contemplation, 
divorced from the proclamation of the 
Gospel, could only yield the God of 
“immanental religiosity, "the God with 
whom man merges into one-ness, the 
God of the law, and not the God who is 
both the accuser and the savior, both the 
ene who casts down and who raises up, 
both the one who isolates the responsible 
individual absolutely and rivets him fast 
to himself forever in his guilt and the 
one who nevertheless united this solitary 
individual with himself and the fellow- 
man in the most intimate personal union. 
Thus the God of "grace" is inseparable 
from the event of Calvary and the send- 
ing of the Spirit on Pentecost. 


It means, thirdly, also that the pre- 
sence of the Holy Spirit is none other 
than the presence of the risen Christ 
among men, which is Godin his gracious 
dispositionto men. It means that Word 
and sacrament as "means of grace" are 


to be understood quite differently than | 


they came to be understood in medieval 
scholasticism. “Grace” is not to be 
thought of as a “power infused" with a 
distant God the transcendent cause, 
Grace as a power infused fits only into 
that view of the God-relation which 
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makes of the way of salvation a climb 
up the ladder of merit to a God who is 
still far away. God then is the distant 
cause who in Christ has made available 
to men a fountain of merits which now 
are to be channeled out to men through 
the hierarchy of the church. Each sac- 
rament then plays its part. By baptism 
original sin is forgiven and thereupon the 
process whereby man works out his sal- 
vation begins. It is like the pupil who 
is admitted to high school and now is 
extended the privilege of earning a 
diploma, The ensuing activity is admit- 
tedly the gracious work of the Holy Spirit 
who alone empowers men progressively 
toachieve the good life and to "grow in 
grace." Whatever spiritual exercises 
the church has to offer are then all" means 
of grace," i.e. they are the external 
means which the Holy Spirit employs 
progressively to transform man, Every- 
thing is quantitatively conceived and, 
therefore, also the degree of perfection 
varies from very mediocre achievement 
to the attainment of sainthood. The 
goal is always the distant one of the 
perfect beatific vision, of a perfection 
fit to enter into union with God. Since 
such perfection is never attained in this 
life, it leads naturally to a doctrine of 
purgatory. Such, inbrief, is the Roman 
Catholic view of the activity of the 
Holy Spirit through its multifarious 
“means of grace," from the use of the 
sign of the cross to attendance at mass. 


This view has its Protestant counterpart 
when anything and everything, from 
sandtable and flannelgraph to the music 
of Wagner (?), which is considered con- 
ducive to the “building of character" 
and which is supposed to raise to a so- 
called “higher, spiritual" level. are 
tegarded as “means of grace." 


By way of contrast with this view, 
the presence of the Holy Spirit is nothing 
other than the presence of the gracious 
God Himself as the dead letter of the 
Word is transformed into the Gospel, no 
Matter what form this Word happens to 
take, whether it be the preached Word 


or the written Word, or the sung Word, 
or the Word-in-action in baptism and 
the Lord's Supper. The “grace” here 
present in the "means" is not, therefore, 
a power infused with which to climb the 
ladder of merit or to achieve a certain 
"spirituality" of character, but it is 
always nothing other than the presence 
of Christ himself in the life of the sinner, 
accepting him unconditionally and by 
his own presence awakening him to new- 
ness oflife. "Grace" is not an objective 
power which has its way in the one who 
does not deliberately obstruct its work- 
ings, but itis the presence of the gracious 
God himself who breaks the will of the 
one who does deliberately rebel against 
that presence. It is Jesus coming to 
Peter while he is washing the nets and 
saying "Follow me" and then staying 
withhim throughout all his fainthearted 
denials. Here is an end to assigning to 
man some sliver of the first initial motion 
which then enables God to get hold of 
him, The breaking of man's proud self- 
will is all the work of the God who comes 
tomaninChrist, andall of man's activ- 
ities henceforth are not directed to 
achieving or developing his salvation, 
but they are directed henceforth to serv- 
ice of the neighbor. The hearing of 
God's Word, reading the Bible, attending 
the church service, coming to com- 
munion are the celebration of this pres- 
ence of that gracious God for the 
strengthening of the life of love. 


The sacraments are thus, from this 
understanding of the Gospel itself (and 
not because of an arbitrary definition), 
restricted to two, one at the beginning 
of the Christian life, in which the full- 
ness of the Gospel comes to a man for 
the first time, and thereafter again and 
again in the “real presence" of the risen 
Lord "in, with and under" the earthly 
forms of bread and wine. Baptism is not 
the beginning of a process of achieve- 
ment, butit is God's total act of accept- 
ance, when he makes the child altogether 
his own, so that it remains only for the 
child to enter into his inheritance. He 
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is to grow up in the knowledge that he 
is a child of God through re-birth and 
each day, as Luther says in the Small 
Catechism, heis to be born anew in the 
power ofthe Holy Spirit. The emphasis 
here is upon the "totus homo, " the whole 
man, It is not that a man should in the 
power of the grace infused by the Holy 
Spirit gradually overcome his lower, 
physical, sensual nature, but the entire 
old nature must be put to death while 
the Spiritus Creator calls forth the new 
man, “whois created after God in right- 
eousness and true holiness." It is thus 
that a man remains all his life both sinner 
and righteous and constantly in need of 
the life-giving spirit. 


The baptized child of God is thus not 
traveling toward a distant goal of per- 
fection. His Lord Jesus Christ is to be 
neither merely the transcendent source 
of powers of grace, nor is he to be the 
pattern merelytobe imitated, but he is 
to be the constant companion, whose 
living presence is the decisive thing 
from which all comfort and strength flow. 
This was the Incarnation, the gracious 
God walking among men and by his pres- 
ence giving men release from loneliness, 
frustration, guilt, and the power ofSatan. 
In his person the kingdom of God was 
come tothem. Butevento his historical 
contemporaries none of this was realized 
except in the power of the Holy Spirit. 
Even at the time of his Ascension (Acts 
1), they still expected him as the risen 
Lord to restore an earthly kingdom to 
Israel. Hence the presence of the Savior 
Christ was at all times only the presence 
in the Holy Spirit. 


Hence the Christian Church, the Body 
of Christ upon the earth, was born only 
on Pentecost in the power of the Holy 
Spirit, Therefore Pentecost should above 
all be celebrated with exceeding joy for 
it means the presence of the risen Lord 
as Redeemer-King and it is this presence 
which the Lord's Supper celebrates. This 
is where all thoughts of the “real pres- 
ence” should center and this is where the 
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expression “means of grace" finds its 
most graphic expression. “Iam the vine, 
ye are the branches; without me ye can 
Here in the power of the 
Holy Spirit who proceeds from the Father 
and theSon, who is the author and giver 
of life, the dead letter of the word is 
the Gospel, the living Christ Himself, 
his Body that was broken and his Blood 
that was shed, this suffering, victorious 
redeemer God, who in the fullness of 
his love is with his people and accepts 
them in true mystical union. 


"“Life-together-in-love," life lived 
in the presence of Christ, life lived with 
his mind and heart uniting the members 
ofhis body, this was the Christian Church 
born on Pentecost, realized right then and 
there, and still to be realized right here 
andnow. The Holy Spirit and the means 
of grace! Notanywhere and everywhere 
is the gracious God present for all to see 
like a prodigious green bird on a fence- 
post, but only in Word and Sacrament, 
and only in the power and enlightenment 
of the Holy Spirit does this presence cease 
being law and a human achievement; 
only in the power of the Holy Spirit is it 
Gospel. This is the revolutionary thing 
in the Christian understanding of the Holy 
Spirit. The God who is present in the 
mediated immediacy of the masks of 
creation is the same God present in Word 
and Sacrament, and in those masks too 
he imparts himself in love. But who this 
God is, and what his heart is, is not 
discerned in those masks. This is dis- 
cerned only in Word and Sacrament, in 
the power of the Spirit. And once this 
has been done then the presence of God 
in the lowly, in the common stuff of 
life, in the bread and the wine, can 
also be truly discerned and they, too, 
become “means of grace," in which 
none other than the God of grace him- 
self is present. This is Bethel. Thisis | 
the house of God and this is the gate of 
heaven, here where the ladder ends on 
which God climbed down from Heaven 
to be man's companion on his fear- 
filled pilgrimage. 
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1 See Regin Prenter's excellent discussion 
ofLuther's view of the Holy Spirit as an 
integral part of his theology, without 
which it is impossible to understand his 
repudiation of the scholastic way of 
salvation, as well as that of the "enthu- 
siasts." This book should be mandatory 
reading for all who are flirting with the 
idea of a return to Rome as well as for 
ali those who, while manifesting a great 
deal of anti-Roman fervor, nevertheless 


have exactly the same Roman and un- 
evangelical understanding of the Holy 
Spirit and the means of grace. It will 
also constitute a wholesome tonic for 
those who are attracted by the seductions 
of a mysticism which really has no place 
for the objective once and for all event 
of redemption. If either of these ten- 
dencies is followed, Luther's Reformation 
occurred in vain, ReginPrenter: Spiritus 
Creator, Phila., Muhlenberg Press, 1953). 


THE OBJECTIVES OF THE LITURGICAL MOVEMENT 


The great task that faces the liturgical 
movement within all branches of the 
Christian Church is not primarily a re- 
covery of ancient traditions, nor research 
into the length of fringes, but something 
far more serious and urgent. The burden 
and task of the liturgical movement is 
to help the Church to realize her true 
nature-to become what she is! 


OurLord chartered the Church as His 
continued Body and Life here on earth. 
But when the Church became mainly an 
institution, an organization, deformation 
set in. Hence, the great problem con- 
fronting Christendom today is not the 
persecution by anti-Christian forces, nor 
even the secular spirit that pervades 
society; the great problem is that the 
Church has forgotten that she is the 


Church, The Gospels report that when 


Jesus beheld the city of Jerusalem upon 
his last approach to that venerable site, 
he wept. His tears were a terrible in- 
dictment upon the leaders of the Old 
Testament Church, for they had prosti- 
tuted their Church with her magnificent 
services, her sentient rites, her mean- 
ingful sacrifices. Inreality, the tears of 
Christ were a searching question: What 
have you done with the Church? And 
His cleansing of the temple was a symbol 
of his indignation at what her religious 


leaders had done to the Church of the 
Old Testament. No less would our Lord 
weep in beholding His Church today. 
What have you done with the Church? 
He would askus. Whatof those elements 
of Church life which were the heart of 
the apostolic Church: the apostles’ doc- 
trine, the fellowship, the Breaking of 
Bread, prayer? What of the spirit of 
the liturgy based upon these apostolic 
elements? The liturgical movement 
must help the Church to give honest 
answers to these questions. The Church 
must find her way back to the Church, 


I 


The way back to the Church is by way 
of the worship of Word and Sacrament. 
We must discover what the liturgy meant 
in the primitive Church. As this prim- 
itive service was the center and life of 
the Church, the Communion of Saints, 
the functioning Body of Christ, the fel- 
lowship in the Holy Ghost, the coming 
together to relive the life ofourLord, and 
the continuance of His offices and works, 
sO, as we regain this center, we will 
find the way back to the Church. 


Worship is the coming together of the 
redeemed, baptized children of God in 
Jesus’ Name. The Name of Jesus is 
kyrios, Lord. He who confesses this 
Name has part in the Kingdom. The 
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disciples of Jesus did not have power in 
and of themselves. They did their great 
works in Jesus‘ Name. He wasnotmerely 
their helper; He actually was working 
through them. Thus, when Peter said, 
"Inthe Name of Jesus, arise and walk, " 
he could have said, "Jesus Christ make 
thee rise and walk!" 


Therefore, when the saints meet in 
Jesus' Name, He is the active One. To 
meetin the Name of Jesus is to be united 
with Jesus Christ Himself. Of this, 
Werner Meyer states, “Here, as in no 
other place, the wonderful reality of the 
Corpus Christi Mysticum, the myste- 
rious Body of Christ, is revealed. The 
presence of Christ, Who transcends all 
geographical separations, includes in 
His congregational Body all worshippers 
and those who participate in the Liturgy. 
In the meeting in Jesus’ Name there is a 
teamwork of divine and human action. 
The communion of saints is co- 
operation, and he who thinks that this 
takes away from the kingly glory of grace 
does not know what grace is. Grace 
redeems, and bestows itself and calls on 
man to holy deeds. Grace does not ex- 
clude man, but it includes him. Grace 
is given to him who willingly surrenders 
himself to the will of God." 


The task of bringing to our people a 
realization of the true meaning and 
significance of the liturgy is not an easy 
one, to besure. It may be comforting 
for usto know that the primitive Church 
was plagued with the same problems. 
The Book of Hebrews deals with the 
question of the liturgy. The problems of 
Church attendance and participation in 
the liturgy are faced in this homily and 
an effort made to correct existing con- 
ditions. The letter was addressed to a 
tired congregation. Jesus had not re- 
turned and persecutions were beginning. 
But they are encouraged, "Lift up your 
hands which hand down and strengthen 
your weak knees, and make straight paths 
for your feet, so that what is lame may 
not be put out of joint but rather be 


healed." They are encouraged not to 
forsake the assembling of themselves 
together, and admonished that the 
neglect of Church attendance is a sign of 
disintegration--a forsaking of the faith. 


If we recognize that the main theme 
of Hebrews was to revive interest in 
divine worship, and to direct the atten- 
tion of Christians to the wonders of the 
liturgy in its deepest sense, then we will 
begin to appreciate this strange book of 
the New Testament.“ We will also find 
that the same theme stands out through 
the entire New Testament. In the fourth 
chapter of Revelation, the heavenly 
worship is described in the language and 
setting of the Eucharist. InI Corinthians, 
St. Paulexplains that the Body of Christ 
is the coming together of the saints, i.e, 
the Service. Weaknesses in the church 
stemmed from the fact that they did not 
participate fully in the Service. He who 
eats and drinks unworthily and is guilty 
of the Body of Christ is one who fails to 
recognize thatthe meeting of Christians 
is the Body of Christ, not only one who 
is incorrect in his doctrine of the Lord's 
Supper. In the New Testament the life 
of the Church is intimately bound up 
with the worship of Word and Sacra- 
ments. To this the liturgical movement 
points, asitcalls the Church to remem- 
ber her true nature. 


II 


Basic in Christian life and in the li- 
turgical revival is the Sacrament of Holy 
Baptism. Allother sacraments, regard- 
less of number, flow out of this Sacrament 
of Initiation. The way back to the 
Church is by way of Baptism. 


Our Lord Jesus Christ came to destroy 


the works of the devil, to take away sin, | 


to reveal the Father, to make us children 
of God. All that Christ did for us, all 
that Christ is to us, is appropriated to us 
in Baptism. Paul writes (Rom. 6:3), 


"know ye not that so many of us as were 
baptized into Christ Jesus were baptized 


into His death?" In Baptism the Chris- 
tian has put on the Lord Jesus Christ. 
This is not something external; it is not 
areformation, butanew creation, When 
one has put on Jesus in Baptism, he 
becomes a “Christ-person", an "alter- 
Christus." The old things have passed 
away; all has become new. 


But the baptized person is not only a 
new creation inwardly; he also looks 
different outwardly. Intherealm of life 
he bears the image of the cross. The 
cross dominated the life of our Lord; it 
must also be central in the life of the 
Christian. Putting on the Lord Jesus 
Christ means to be impressed with the 
signofthe cross. In Second Corinthians, 
the Apostle gives us an autobiographical 
sketch in which he shows us how a bap- 
tized child of God is to look. St. Paul 
impresses upon us that through his bap- 
tism he was immersed into the reality 
of Good Friday and Easter; "I am crucif- 
ied with Christ, nevertheless I live, and 
the life I now live in the flesh I live by 
faith in the Son of God Who loved me 
and gave Himself for me." The portrait 
of the baptized child of God is that of 
the Crucified One. He must enter 
the Kingdom of God through much 
tribulation--through cross and denial. 
As did Jesus, the baptized child of God 
experiences the very frustration of the 
cross, And he responds joyously to the 
cross--"Jesus, I my cross have taken," 


InBaptism, Christeffects all. Man is 
altogether on the receiving end. It is 
pure grace. When one places emphasis 
on faith in the study of Baptism, one 
loses the real spirit of Baptism. We can 
understand Luther's emphasis on infant 
Baptism from this point of view. It is, 
as he says, God's greatest sermon on 
grace. If one places the subjective 
moment in the foreground, Baptism loses 
itsdeepest meaning. Through the Means 
of Grace we abide in our Baptismal 
grace. Through daily repentance our 


Baptism is kept fresh and living. Having 
been sealed as children of God and placed 


in astateof grace, we must now remain 
in Christ. This wedo through the meet- 
ing with the saints in the presence of 
Christ. Through this living experience 
we abide as branches of the True Vine. 
(John 15:5) 


Christian education must always go 
backtoBaptism. Itconsists in becoming 
what we are through Baptism. Every 
confirmation instruction course should, 
therefore, begin with Baptism. The 
catechumen must realize what his Bap- 
tism means to him, and then also the 
meaning of the faith in which he has 
been baptized. Walter Uhsadel writes, 
“As the action in Baptism, according to 
Romans 6, is the example of the educa- 
tional life of the congregation, so also 
isthe Holy Communion. The 'Ifor you’, 
which is spoken to the congregation and 
the congregation experiences as sacra- 
mental reality, cannot be stated only 
with the Thanksgiving in the Church 
Service. This would be untrue if it did 
notlead to a sending. As in every walk 
oflife, soalso in the work of education, 
one must always share what one has 
received, Christian education leads 
youth into the temporal life of the con- 
gregation, which is on the way to her 
eternal destiny. The heart of the con- 
gregation beats in the Church Service, 
but her expressions of life reach to the 
very last circles of human existence. "3 


Ii 


Itis important for us to ask ourselves 
seriously the old question, "What mean 
ye by this service?” One suspects that 
the average protestant theologian has 
never seriously asked himself this ques- 
tion. He has assumed himself to be a 
pillar of orthodoxy and dares not venture 
into the realm of the Holy Ghost. But 
it is a pertinent question nevertheless. 


At every worship of Word and Sac- 
rament the Church looks back to the 
death and resurrection of her Lord. At 
every celebration of the Holy Supper she 
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realizes that the Lord is present. At 
every Eucharist the Church also looks into 
the future and awaits the coming of the 
Lord. TheLiturgy, therefore, is the past, 
the present, and the future--all included 
in this one holy hour. The earliest li- 
turgical prayer was “Our Lord, come!" 
Maranatha! It was the prayer to the risen 
and ascended Lord that he should come 
to this assembled congregation. It was 
also the prayer that He should come and 
establish His kingdom. When we show 
forth His death until He comes again, 
we are in union with the whole Church 
on earth and in heaven; here divinity 
comes together with humanity. The 
sacrifice is being brought for the whole 
world, and the entire cosmos is sanctified 
and ennobled, even as the bread and 
wine are the Body and Blood of Christ. 
Through the death and resurrection of 
Christ, the whole creation participates 
and has a part in the glories of His re- 
demption. “Forthe eamest expectation 
of the creation waitheth for the mani- 
festation of the sons of God. For we 
know that the whole creation groaneth 
and travaileth in pain together until now, 
and not only they, but ourselves also, 
whohave the first-fruits of the spirit, 
even we ourselves groan within ourselves, 
waiting for the adoption, to wit, the 
redemption of our bodies; for we are 
saved by hope." (Rom. 8:18, 22-24) 
The Divine Worship then is the Feast of 
Hope in this world of sorrow and tributa- 
tion. "Ye now have sorrow, but I will 
come again, and then your joy will be 
complete." (John 16:22) 


Those who understand what it means to 
be baptized into Christ, who appreciate 
the true meaning of the Holy Supper, 
will never think of calling a congrega- 
tion together on the Lord's Day without 
preaching the Word and celebrating the 
HolyCommunion. A preaching service 
only for the main service of the Church 
isa betrayal ofBaptism. How important 
it is to meet every Sunday for this feast 
of joy--the little Easter. There is re- 
ligious revival in the world today, but 
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unfortunately the revival has not yet 
affected the Church in general, espe- 
cially not the theologians. The baptized 
saints of God meet together and leave 
but half fed. The “whole Christ", as 
Luther states, has been withheld from 
them. The Church is missing a great 
opportunity. Thepeople are fearful and 
insecure and are taking refuge in the 
Church. Unfortunately however, those 
who come find that the Church has lost 
its religious apparatus and are unable to 
experience with the psaImist, “I was glad 
when they said unto me: let us go into 
the house of the Lord. " 


It is regretable that theological 
leaders, with but few exceptions, are 
outside of the Liturgical Movement. 
They have not realized, as did Luther, 
that the New Testament is the book of 
the Holy Communion. They read and 
study their New Testament with blinders. 
They are afraid to heed the Master's 
request to launch out into the deep. If 
they could only understand that the Li- 
turgy was before the New Testament 
canon, and that the New Testament was 
written in the liturgical setting, they 
would find in the worship of Word and 
Sacrament the exegetical key to the 
New Testament. 


In the fourth chapter of Mark Jesus 
told the parable of the soils. He said to 
his disciples, “Unto youis given to know 
the mystery of the Kingdom of God, 
but to them that are without, all these 
things are done in parables, that seeing 
they may see and not perceive; and 
hearing they may hear and not under- 
stand; lest at any time they be converted 
and their sins should be forgiven them." 
Bornkamp delcares that the parables of 
Jesus indeed contain the reign of God; 
but they are veiled, so that it can only 
be found out through revelation. “The 
parables indeed give a certain, general 
understanding of the nature of the King- 
dom of God, without unveiling the 
mystery." 

(Continued on Page 22) 


BAPTISM IN THE LIFE OF THE CHILD 
Robert Christian 


A Christian educator, deeply con- 
cerned about the task of guiding his 
children in the surrendered life, was 
advised to make a study of Baptism, and 
then prayerfully, with the aid of the 
Master Teacher, to apply the results of 
this study to his classroom. That same 
person was then privileged to celebrate 
the Easter Vigil on Holy Saturday, and 
to see the Sacrament of Baptism, in all 
its fullness and truth, unfold before him. 
Here, in the Eve of Easter, when his 
thoughts still vibrated with the exper- 
iences of Calvary, while at the same 
time he eagerly anticipated the Queen 
of Feasts to begin within the next few 
hours, his eyes dramatically were opened 
tothe fact that in his Baptism, the life, 
death, and resurrection of Jesus is applied 
constantly in his whole life. 


Insome way, this truth must become 
a focal point throughout each parish, in 
the Christian classroom, in the home, 
and in the Sunday School. However, 
those working with children must espe- 
cially bear the brunt of the responsibility 
in stressing this, since the children ought 
at an early age learn to live by their 
Baptism. This should become such an 
integral part of their lives that it will 
never be lost to them as they grow 
into adulthood. 


Whatcan be done to prevent Baptism 
from becoming merely an_ historical 
fact in the life of the individual, or 
merely a doctrine which must be con- 
stantly dissected in order to prove it? 
How can Baptism become a source of 
power in daily living? In what manner 
can Baptism be used in the experiences 
ofthe classroom, and what special pro- 
jects can be inaugurated to keep this 
sacrament ever before the eyes of the 
children? 


In the following paragraphs are the 
experiences in one parish school and 
Sunday School, some of which have 
already been used successfully, others 
which are new and are anticipated for 
the future. 


By spending the first weeks of the 
school year in a study of Baptism, this 
sacrament becomes the basis for an 
approach to all of the child's work and 
activities in the school, including of 
course the religion lessons. Such a be- 
ginning is very important. The child 
must be taught to see himself as a mem- 
be: of God's family, who through his 
Baptism has assumed a tremendous 
potential. His task is to be (here on 
earth) what he actually is by virtue of 
his Baptism, 


With this viewpoint, it is surprising 
how often the thoughts of Baptism will 
come into the daily experiences of the 
child. Whenever there is a discussion 
of Christian life, Baptism appears, since 
itis so basic in the relationship to Christ. 
One note of caution must be added. If 
Baptism is merely used as another dis- 
ciplinary gimmick, it can very likely 
in the long run lose its force as a positive 
motivating source of power for the child. 


The children are also trained in the 
daily renewal of their Baptism, by 
actually practicing this, as a part of the 
opening devotions in the classroom, 
Luther's instructions are followed: “The 
old Adam in us should by daily contrition 
and repentance be drowned and die with 
all sins and evil lusts, and again a new 
man daily come forth and arise, who 
shall live before God in righteousness 
and purity forever." 


For another, more formal study of 


Baptism, the seasons of Lent and Easter 
are used, with Romans, chapter six, as 
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the basis for the instruction. If this can 
be culminated in the celebration of the 
Easter Vigil, a real firsthand experience 
can result, one which helps to take Bap- 
tism outof the realm of a mere doctrine, 
placing it into its intended setting, as 
the basis for the life in Christ. 


The next step follows quite naturally. 
Many teachers, especially in the primary 
grades, celebrate the birthdays of their 
children. What would be more natural 
than for the child to celebrate the real 
day in his life, the date of his birth as 
a child of God? By doing this, the 
teacher alsohasa large additional num- 
ber of days in the school year in which 
Baptism can be stressed with all the 
children of the class. 


To inaugurate this program, Bap- 
tismal records were checked, and in 
cases where these were incomplete, 
they were brought up to date. A cal- 
endar for the year, in the shape of a 
large cross, was drawn up, listing the 
Baptismal dates of the children. This 
was then posted in a conspicuous place 
in the classroom. On the day in which 
the child was to celebrate his Baptism, 
or in the Sunday School, on the nearest 
Sunday, he would first bring in his Bap- 
tismal certificate to show to the class, 
(This usually also involves the parents 
since unfortunately, the certificate is 
most often stored in some hidden corner 
of the closet and then promptly forgot- 
ten). In some cases, the children have 
received a Baptismal robe and candle, 
and they can bring these along to school 
for the celebration. 


Everything is kept quite informal. 
The children witness about the power of 
Baptism in their lives, and then if pos- 
sible they tell, as their parents have 
related it to them, some of the little 
experiences when they were baptized 
(such as the fact that they cried all 
during the service), or when the child 
has been baptized ata later time in life, 
he can tell about it as he remembers it. 
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A Baptismal hymn is sung, a candle is 
lighted (as at a regular birthday cele- 
bration), there are prayers by the chil- 
dren, and in the Sunday School, where 
a birthday offering was formerly brought, 
the children now give one coin for each 
year they have been Baptized Sons 
of God. 


To encourage Christian families to 
celebrate all of their Baptisms in the 
home, it is planned to send the child a 
Baptismal birthday card on the occasion 
of his anniversary. In addition, the 
annual Easter program given by the 
Sunday School children was this year 
centered about Baptism. In it, the 
parishioners witnessed a Baptismal cel- 
ebration by those whose dates fell ir 
the month of April. 


Futher arrangements are being made 
for the school, centering about a monthly 
formal celebration of Baptisms in the 
church, tobe supplemented by the con- 
tinued informal program in the class- 
room. One day will be set aside each 
month in the daily devotions in the 
church for the celebration of all Baptisms 
occurring during that month. (Those 
falling in the summer months will be 
celebrated in June and in September.) 


The order of service to be used will 
be as follows: 


I. Processional of those who are to 
renew their baptismal vowsto 
the front of the church. On theif 
arms they carry their "Baptismal 
robes". They, andthe other school 
children, who have already been 
seated in the church, sing an appro- 
priate processional hymn of praise. 


II. 
the Son and of the Holy Ghost." As 
the customary procedure, the chil- 
dren make the sign of the cross, if 
remembrance of their Baptism in the 
name of the Triune God. 


"In the name of the Father and of | 


Ill. Ashorthomily on Baptism, with an 
explanation of the significance of 
the ceremonies soon to follow. 


IV. The recitation of the Apostles' 
Creed. 


V. Processional to the Baptismal font, 
while the Twenty Third Psalm is 
said or chanted. 


VI. The renewal ofthe baptismal vows. 
A very simple form will be used, 
consisting of questions to be an- 
swered by the children. 
"Do you renounce Satan? 
Do you renounce him and all 
his works and ways? 
Do you believe in God the 
Father. ..? 
Do you believe in God the Son, 
our Lord Jesus Christ... ? 
Do youbelieve in God the Holy 
Ghost. ..? 


The Lord's Prayer 

The promise: "We who have 
been baptized into Christ, 
rededicate ourselves to Him 
who gave us life. May we 
renew our Baptism daily by 
contrition and repentance that 
the oldman may be drowned 
and the New Man in Christ 
may daily rise to newness 
in life." 


Vil. The placing of the Baptismal robes 
on the children as they and the con- 
gregation sing "Jesus Thy blood and 
righteousness, my beauty are, MY 
GLORIOUS DRESS." 


VIII.The distribution of candles to those 
who have renewed their vows. These 
are lighted, and the pastor or 
teacher says the following words, 
"Jesus tells us, ‘I am the Light of 
the world. He that followeth me 
shallnot walkin darkness, but shall 


have the light of life. ‘(John 8, 12) 
Jesus also said tous "Ye are the light 
ofthe world. Letyourlight so shine 
before men that they man see your 
good works and glorify your Father 
which is in heaven." (Matt. 5, 
14, 16)". 


IX. The Blessing 


X. The recessional, with the children 
carrying the lighted candles. Sug- 
gested recessional hymns are: "Bap- 
tized into Thy Name Most Holy” 
or" He that Believes and is Baptized" 


When the children return to their 
classroom, the service will be discussed, 
and eachof the children who celebrated 
his Baptism willreceive a piece of white 
paper, cut and folded to the shape of a 
baptismalrobe. On this paper is printed 
the date of his Baptism together with 
his Baptismal vows. 


The actual Baptismal robes tobe used 
in the ceremony will be made by some 
of the mothers of the school children. 
They will simply be large white pieces 
of cloth, cut to cover the arms, the 
shoulders, and the chest, with a hole in 
the center so that the robes can be slipped 
over the heads of the children. The 
supply of robes will be made in several 
sizes for use by children of various ages. 
On the front of each robe will be a large 
red cross, or the Chi Rho, the symbol 
of Christ. 


It is felt that this service will do much 
to make Baptism a continuous function- 
ing power in the lives of the children. 
Certainly they will grasp the meanings of 
the ceremony, and with the help of God 
will be able to make a sincere renewal of 
their Baptismal vows.. The recessional, 
with the children in the white robes and 
carrying the burning candles, will truly 
symbolize-the life, the work, and above 
all, the real station of the baptized 
child of God. 
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Sacrament. 


‘ 


WHY A WEEKLY COMMUNION ? 
Ralph Lindemann 


In recent years there has been in the 
Lutheran Church a growing appreciation 
for the Lord'sSupper. Aftera long period 
ofneglect both in interest and use voices 
have been here and there raised, calling 
Lutherans back to the Lord's Supper. A 
new dawnhascome, and there is a con- 
stant increase in the number of parishes in 
which the Holy Eucharist is celebrated 
every Sunday and Holy Day. 


In Lutheran Theology there is only 
one Gospel, but this Gospel, we say, is 
conveyed in two ways, audibly and visi- 
bly, by written or spoken word and by 
Ought not the Gospel be 
given in both ways at Sunday Worship? 
Concerning our gatherings for worship 
our Blessed Lord gave only one directive, 
and thatwas "This do, in remembrance 
of Me." In His wisdom our Lord told 
His Church to "Do this, " and from history 
we know that the Apostolic and post- 
Apostolic Church carried out His com- 
mand and celebrated the Holy Mysteries 
every Sunday and, if possible, even 
oftener. 


Itis the conviction of those advocat- 
ing a retum to this weekly communion 
that the modem church has been missing 
much through her neglect of the Sacra- 
ment. Only the Lord knows how much 
power and strength and comfort have 
been lost to us. Surely the Holy Apos- 
tles knew the mind of the Lord and acted 
in accord with His Will when they cel- 
ebrated the Holy Communion every 
Lord's Day. Asone discusses the weekly 
communion with clergy and laity, one 
finds that any objection raised against a 
weekly communion always comes from 
the ranks of those who have never tried it. 
Those who have put it into practice 
would never give it up. Let us consider 
some of the objections to a weekly com- 
munion and see if they are really valid 
and if they will stand the test of (reasoned 
and) Scriptural judgment. 
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Objection Number 1; "It is unLu- 
theran to have a weekly communion. " 


Answer: We may call that truly Lu- 
theran which is taught in the Lutheran 
Confessions. Let us turn to the Book of 
Concord and see what the Lutheran Con- 
fessions say regarding the weekly cel- 
ebration of the Sacrament. (Underlined 
are ours. ) 


In the Augsburg Confession, Article 
XXIV, weread: "Now forasmuch as the 
Mass is such giving of the Sacrament, 
we hold onecommunion every holy day, 
and if any desire the Sacrament, also on 


% other days, when it is given to such as 


ask for it." (Concordia Triglotta, page 
67) Here in clear language the Reformers 
state their practice in regard to the cel- 
ebration of the Sacrament in their 
parishes. 


Inthe Apology, Article XV, regard- 
ing the ‘reception of the Sacrament by 
individuals itissaid: “With us many use 
the Lord's Supper (willingly and without 
constraint) every Lord's Day...." (Trig- 
lotta, page 325) If many used it every 
Sunday, then the Holy Sacrament cer- 
tainly must have been celebrated every 
Sunday. 


In the Apology, Article XXIV, we 
read; "Atthe outset we must again make 
the preliminary statement that we do not 
abolish the Mass, but religiously main- 
tain anddefendit. For among us masses 
are celebrated every Lord's Day and on 
other festivals, in which the Sacrament 
is offered to those who wish to use it, 
after they have been examined and 


absolved." (Triglotta, pages 383, 385) | 


Inthe same Article thisis said: "The 
fact that we hold only Public or Common 
Mass (at which the people also commune, 
not Private Mass) is no offense against 
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the Church catholic." (Triglotta, page 
385) With the context in mind this sen- 
tence tells us that the only "Mass" which 
the Reformers knew was one at which the 
people communicated. For their chief 
service on a Sunday they knew of no 
such perversion as a "Morning Service 
without Communion," Remember, too, 
the practice of “the Church catholic" to 
which they refer. 


In the Large Catechism, Dr. Martin 
Luther, in speaking of the individual's 
attitude toward what the Church offers, 
says the following: "In conclusion, since 
we have now the true understanding of 
the Sacrament, there is indeed need of 
some admonition and exhortation, that 
men may not let so great a treasure which 
is daily administered and distributed 
among Christians pass by unheeded, that 
is, that those who would be Christians 
make ready to receive this venerable 
sacrament often. For we see that men 
seem weary and lazy with respect to it; 
and there is a multitude of such as hear 
the Gospel, and because the nonsense of 
the Pope has been abolished, and we are 
freed from his laws and coercion, go one, 
two, or three years without the Sacra- 
ment, as though they were such strong 
Christians they have no need of it..." 
(Triglotta, page 761) 


From these statements it would seem 
that true Confessional Lutheran practice 
demands that the Lord's Supper be cele- 
brated as least weekly. Not to offer the 
Sacrament "every holy day" would be to 
follow a practice contrary to that of the 
Lutheran Reformers. 


Objection Number 2; “Our Lord in 
Scripture does not command a weekly 
celebration of the Lord's Supper." 


Answer: Thisistrue, Butit may also 
be noted that our Lord does not tell us 
how often we are to go to church, yet 
we say that a Christian's place on Sunday 
morning is in church. Neither does He 
say that we are to preach a formal ser- 
mon atevery service, yet we do. Can- 
not we, by the same reasoning used to- 


ward church- going and sermonizing, ar- 
rive at the necessity for a weekly com- 
munion? Since "This do" is the only 
directive our Lord gave us for our as- 
semblies of worship, and since a weekly 
communion is not contrary to Scripture, 
and since the Apostolic Church cele- 
brated at least every Sunday, ought we 
not offer also the “visible Gospel" 
every Sunday? 


Objection Number 3: “If we cele- 
brate the Lord's Supper weekly, it will 
lose value in our eyes and become less 
sacred — yes, commonplace." 


Answer: This is an objection that 
could reasonable be made only by one 
who can speak from experience. It is 
merely guesswork and conjecture for one 
who has not received weekly to make 
this statement. Is it not worthy of note 
that those who have received their Lord 
weekly in the Holy Communion will 
never be found making this statement? 


In every congregation there are some 
members who come to church merely 
out of habit and some who are inattentive 
during the sermon and prayers, Because 
ofthis minority, has the Church, there- 
fore, ceased to urge her people to come 
to church every Sunday? Has the fact 
that you pray every morning and evening 
(or oftener) resulted in your getting less 
strength and comfort? Would you get 
more out of prayer if you prayed only 
four times a year? Would you get more 
out of your Bible reading if you read your 
Bible only twelve times a year? 


First of all, it must be proved that 
where there isa weekly celebration, the 
Lord's Supper becomes commonplace 
and lesssacred, Secondly, even if abuse 
has occurred, that is no reason for not 
doing the thing which our Lord com- 
manded us to do. If the occurrence of 
an abuse is a valid reason for not acting 
upon one of God's truths, then Martin 
Luther was all wrong in instituting a 
Reformation. He should, instead, have 
advocated the abandonment of Gospel 
preaching, 
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Objection Number 4: "We have our 
sins forgiven in the confessional part of 
the Service and privately. We don't 
need the Sacrament every week. 


Answer: If any one thinks that for- 
giveness of sins is the only reason for 
coming to the Holy Communion, he had 
better dust off his Small Catechism and 
read under the Sacrament of the Altar 
the answer to" Whatis the benefit of such 
eating and drinking?" And while he has 
his catechism open he might also read 
the Christian Questions with their An- 
swers, Numbers 18, 19 and 20. 


Objection Number 5; "In my father's 
(or grandfather's) church the Sacrament 
was not celebrated every Sunday." 


Answer: For a true Lutheran this ob- 
jection should carry little weight. In 
the Lutheran Church the ultimate au- 
thority is always Scripture and the Con- 
fessions. What "father-quoters" often 
forget is that their particular fathers were 
notinspired by God and may have made 
mistakes. They were human. The 
possiblility also enters in that by not 
having the opportunity of receiving their 
Lord's Body and Blood every week they 
were deprived of something wonderful. 
We must not forget that the determining 
factor in our spiritual life is the Will of 
God and not what our fathers did. 


Objection Number 6; “My church in 
the Old Country never had Communion 
every Sunday. " 


Answer: Itis possible that in the Old 
Country this certain church has ceased 
to be truly Lutheran as regards the cele- 
bration of the Lord's Supper. Perhaps 
this church was influenced by the Re- 
formed Church, or by Rationalism, or 
by Pietism, or by Satan. Let us recall 
Dr. Martin Luther's attitude when con- 
fronted with a problem in the Church. 
Did he say, “The Church has done so- 
and-so for the past one hundred years, 
therefore, we must do the same"? No, 
he went back to the Bible and the Early 
Church. If we, therefore, wish to quote 
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church practice, let us quote the practice 
of the Lutheran Church when it was un- 
doubtedly Lutheran and Apostolic—the 
Sixteenth Century Lutheran Church. 


Objection Number 7; "It is legalistic 
to say that we should have the Holy Com- 
munion every week," 


Answer: Ifthisis true, then it is also 
legalistic to say that every Christian 
should be in church on Sunday. No 
Lutheran would ever say that every Chris- 
tian MUST receive Holy Communion 
everySunday. Wemerely say that every 
Lutheran church ought to give the be- 
liever an opportunity of receiving every 
Sunday. It is the duty of the church to 
offer, and urge the people to use, the 
Means of Grace, Is it not strange that 
with some people it is not legalistic to 
urge men to come to church weekly to 
hear the Gospel proclaimed in faltering 
words by avesselofclay, but it is legal- 
istic to urge men to receive into them- 
selves weekly their Lord Himself in the 
BlessedSacrament. It might be well to 
consult the definition of legalism. 


Objection Number 8; "You will make 
Pietists of the people by offering them 
the Lord's Supper so often." 


Answer: In the first place, historically 
a "Pietist" is one who does not believe 
in Sacraments or depreciates them. 
Secondly, our Lordcommanded us, say- 
ing, “Thisdo." The early Christians did 
this weekly, and, where possible, daily. 
The Lutherans of the Augsburg Confession 
had “one communion every holy day." 
If the early Christians and the Lutheran 
Confessors were Pietists, then we today 
could use a little of that same piety. 


Objection Number 9: “We have been 
getting along very well for years without 
the weekly communion." 


Answer: Have we really? And even 
if one were to accept this statement 
(which we don't), think of the poten- 
tialities for greater power that awaits 
those who receive their Lord into them- 
selves on the first day of every week. 


It is the Word of God, Christ Jesus our 
Lord, Who works in and through the 
Sacrament and Whocomes into us. The 
fact that God chooses to bless us even 
though we do not use His appointed 
means is no reason for us not to use that 
means. Perhaps God has poured out His 
abundant Grace upon us, despite our 
neglect of the Sacrament. 


Objection Number 10: “The weekly 
communion would make us too much 
like the Roman Catholics." 


Answer: Thisobjection is almost too 
foolish to answer. The Romans also 
believe in the Holy Trinity, Holy Bap- 
tism, andin the God-Man, Jesus Christ. 
Are we going to discard these because 
the Roman Church has them? It is again 
a matter of Scripture and the Lutheran 
Confessions a our practice. 


Objection Number 11: "These peo- 
ple won't receive even if we do have a 
weekly communion." 


Answer: The Christian Church never 
votes on whether or not she will comply 
with the Willof God. She merely obeys 
the wishes of her Lord. Many do not 
follow the instructions they receive on a 
Sunday morning. This does not halt our 
preaching. The unregenerate man does 
not believe that he is a damned sinner. 
This does not prevent us from enlight- 
eninghisignorance. You will recall that 
it was the ignorance of the clergy and 
people that prompted Dr. Martin Luther 
to write his Small Catechism. The sol- 
ution is education and then practice. 
Our people have a head-knowledge of 
theLord's Supper, more so than a prac- 
tical knowledge. They must be instruct- 
ed about the marvelous benefits of the 
Holy Communion, but these must then 
be put within their grasp weekly, and 
they should be urged to receive them 
weekly. It has been found that people 
will not come to church unless they are 
urged and instructed, and unless there 
is a service when they get there. The 
Same thing is true of attendance upon 
the Lord's Supper. 


Objection Number 12: “Holy Com- 
munion makes the Service too long." 


Answer: This objection is somewhat 
of a half-truth. The Holy Communion 
does make the Service a little longer, 
butno thinking Lutheran would consider 
this a valid objection to the weekly 
communion, A few minutes in our life 
should not cause us to go contrary to the 
Will of our Lord. In large churches the 
time element presents a problem, but 
where there is a will to receive the Lord 
Jesus in the Sacrament, a way will be 
found. 


The best approach is tobecome "time 
conscious" toward your present cele- 
bration. In the first place, get a right 
sense of values. Go through the Service 
and ask yourself which is more impor- 
tant, the choir anthem or the Holy 
Communion, the five minute organ prel- 
ude or the Lord's Supper, those lengthy 
announcements or the Eucharist, 


In the second place, examine the 
Service for wasted minutes. Has the 
presentation of the Gospel by the "vessel 
of clay" been too long and involved? 
Dothe communicants come and go with 
the minimum of delay? Does the organist 
“doodle" too much? Does the pastor 
waste time in the distribution? (We 
recently timed a pastor and found that 
after he had completed the distribution 
ittookhim forty-five seconds to dismiss 
the table. With eight at a table and 
two hundred and fifty communicating, 
that amounted to quite a few minutes. ) 
Nowhere in Scripture or the Lutheran 
Confessions does it say a pastor must 
recite our long formula as the dismissal 
for each table, After some unbiased 
examination one comes to the conclusion 
that the fault lies not with the Holy Com- 
munion but with those who administer it. 


In the third place, see if there is any 
way in which time can be saved. Are 
all the places filled at the rail at each 
table? Can the chancel of the church 
be remodelled for a better system of 
handling the communicants? Can the 


17 


e 
e | 
ic 
sO 
in 
No} 
| 
on 
ry 
to x 
he 
at 
to 
to 
ng 
1- 
he 
to } 

} 
ake | 
em 
lly | 
| 
ty | 
ily. | 
ion 
day | 
een 
lout 
ven 
lent 
en- 
‘aits 
>m- 

= 


communion rail be extended to enable 
more to receive at each table? 


One solution which has been offered 
by some is that the pastor use either a 
deacon or lay server who will hold the 
paten for him, so that as he proceeds 
along the railhe can distribute both ele- 
mentstoeachperson. This method cuts 
the time of distribution almost in half. 


If the above objection were allowed 
to stand uncontradicted, we fear that it 
would notbe long before someone would 
suggest dropping the sermon from the 
Service, This, it might be argued, 
would enable the people to get home in 
twenty-five minutes. 


The Holy Communion does take a 
little longer, but does that matter? Is it 
not worth those extra minutes? Where 
there is a proper appreciation for the 
Holy Communion, there will be no 
grumbling about “ten minutes longer." 
Suppose our Lord were to come and ask 
us, "Why don'tyou celebrate My Supper 
every Sunday?" Could we unblushingly 
reply, "Because it takes too long!"? I 
wonder what our Lord's reaction to that 
answer would be? 


Objection Number 13; “It may dis- 
turb the congregation if we introduced a 
weekly communion. " 


Answer: This is perhaps true, but 
“MAY” not the preaching and teaching 
of the whole counsel of God do a lot of 
things? It may disturb, too, if a pastor 
preaches that all men are vile sinners. 
Here the question boils down to pleasing 
men or obeying the Will of God. Shall 
we, because of the possibility of "dis- 
turbance, " not teach and offer the Lord's 
Supper to hungry souls? 


Objection Number 14: "The weekly 
communion will overemphasize the 
Lord's Supper at the expense of the 
sermon. " 


Answer; This is really theological 
doubletalk. Is it possible to overempha- 
size the Gospel at the expense of the 
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Gospel? For a stimulating and sound 
discussion of this objection we refer you 
to the article "The Lord's Supper and the 
Sermon" in the February, 1948, issue 
of the American Lutheran. 


Objection Number 15: "I have seen 
the people in churches where they have 
a weekly communion, and they are no 
better than we." 


Answer: We have heard this argu- 
mentused by unbelievers against Chris- 
tians, but Christians cannot say this 
about fellow believers. We realize we 
are still in the flesh, but that gives us all 
the more reason and need for Christ. 


This same thing may be said about 
the weekly sermon or about any public 
presentation of the Gospel. Saving 
Faithis required for a right reception of 
the Gospel and none of us dare look into 
another's heart. 


The above by no means cover all the 
objections raised to a weekly commun- 
ion. But we believe, and we hope to 
have demonstrated, that no objection to 
a weekly communion is valid. To be 
Scriptural, Apostolic, Lutheran, and 
Evangelical a congregation oughtto 
offer to its members the opportunity of 
receiving the Body and Blood of the 
Lord every Sunday. 


those who realize the soundness 
of this but are hesitant, we give this re- 
minder. The basis of the Christian Life 
x isalways knowledge plus action. There is 
no mere intellectualism in Christianity. 
A person does not truly believe until he 
acts upon that belief. The Apostle St. 
James says, “Faith without works is 
dead." 


This principle can be applied to the 
doctrine of the Lord's Supper. We can- 
not merely talk about it, but we must 
also partake of it. The Lord's Supper 
in the Dogmatics book is not enough: it 
is Christ in us through the Sacrament 
for which we should strive. 


BOOK REVIEW 


The One, Holy Catholic, Apostolic Church 
by Conrad Bergendoff. Augustana Book Concern. 


Rock Island; 


Selected to deliver the Hoover Lec- 
tures on Christian Unity at the University 
of Chicago in 1953 was the distinguished 
churchman, Dr. Conrad Bergendoff, 
president of Augustana College, Rock 
Island, Ill. These lectures, with some 
footnotes and a brief introduction, make 
up this slender volume. 


The reading of this book proved a 
fascinating and stimulating experience 
to the reviewer, who believes that it 
will be of the greatest interest to all stu- 
dentsof church history, to all those who 
love the church and deplore its fragmen- 
tation, and in particular to the readers 
and friends of Una Sancta. 


Dr. Bergendoff suggests as a basis for 
the discussion and furtherence of Chris- 
tian unity the words of the Nicene Creed, 
"I believe in one holy, catholic, and 
apostolic church." The adjectives are 
each the subject of one lecture, though 
not in the original sequence. 


In the lecture on the apostolicity of the 
church, the author stresses the identity 
ofthe Christian Church with the Church 
of the Apostles, He quotes extensively 
from the writings of Irenaeus and in 
particular from his book “Against 
Heresies." Ireanaeus held that the source 
of all Christian doctrine is to be found 
in the apostles and their successors, the 
early bishops and presbyters. They alone 
had perfect knowledge received from the 
Lord of the Church Himself. Only this 
doctrine was binding upon the Church. 
The authority of the bishops, however, 
came not from the office, but from the 
doctrine, a doctrine for which they were 
not responsible, a doctrine which they 
did not initiate or even formulate, but 
which they could explain and defend. 


1954, 99 pp. 


Subsequently, Martin Luther taught 
the same principle, emphasizing how- 
ever the Word rather than the teachers 
of the Word. Nevertheless, Luther's 
viewpoint does not differin essence from 
that of Irenaeus. Luther concludes that 
“those things which have been delivered 
to us by God in the Sacred Scriptures 
must be sharply distinguished from those 
that have been invested by men in the 
church, it mattersnot how eminent they 
be for saintliness and scholarship." Thus 
Luther refused to consider the Rite of 
Ordination a sacrament, for he finds no 
basis in Scripture for Ordination, nor will 
he grant that the church has power to 
institute a sacrament. In this connec- 
tion, itseems surprising that the lecturer 
does not mention, even in a footnote, 
Melanchthon's willingness, in the 8th 
article of the Apology, to call Ordination 
a sacrament. 


The third of the great proponents of 
the apostolic nature of the true church 
referred to is Calvin, and there is a most 
interesting and lucid comparison of the 
viewpoints of Luther and Calvin: "The 
real difference between the Lutheran and 
Calvinist reforms in worship may be 
summed up as follows; Luther will have 
what is not specifically condemned by 
the Scriptures, whilst Calvin will have 
only what is ordained by God in the 
Scriptures." 


This unity based upon apostolic 
elements, with the written Word as the 
sole arbiter of the faith of the church, 
should admit the role of tradition in 
secondary matters, and in this classi- 
fication the lecturer places organization, 
worship, the relation of ministry and 
laity, and the like. He stresses that we 
may not make any but apostolic elements 
the points of separation from brethren. 
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There is no New Testament warrant for 
breaking the fellowship of Christians on 
matters of organization, and no church 
can demand any form of organization as 
necessary for fellowship. Those who 
have followed with painful anxiety the 
negotiations and controversy between the 
Missouri Synod and the American Lu- 
theran Church, will be greatly impressed 
with this statement of Bergendoff; "A 
church which holds that all in commun- 
ion withit must believe that the Pope is 
anti-Christ, is adding something to the 
apostolic proclamation, no less than a 
church which decrees that all of its mem- 
bers must believe in the Assumption of 
the Virgin." 


In the chapter on the holiness of the 
church, the variation in the concept of 
holiness between the great streams of 
Christianity is brought out admirably. 
Perhapssome injustice has been done to 
the memory of some of the pietists such 
as Spener, whose whole story has not 
been written, and who yielded not an 
inch in his doctrinal adherence to the 
Confessions. 


In the chapter on the catholicity of 
the church, the proper use of the word 
"catholic" is ably presented, and the 
question of apostolic succession and the 
power and place of bishops dwelt upon 
in detail. The exaggerated claims of 
the supremacy of bishops (in a conver- 
sation with one of the rather shadowy 
bishops of the Old Roman Catholic 
Church in North American some years 
ago thisreviewer was met with the blunt 
statement, "the bishop is THE church") 
are not highly regarded. If great im- 
portance is laid upon the position of bish- 
ops in the apostolic age, Bergendoff asks, 
then why not also the offices of evan- 
gelist, teacher, and deacon, which 
occupy an even more prominent place 
in the New Testament? On the other 


20 


hand, the value of the episcopate and 
its historic role in the Church through 
the ages cannot be overlooked nor de- 
preciated. Certainly it has its advan- 
tages over the rather clumsy system of 
synodical and district presidents for 
which there is neither Scriptural nor 
historical warrant. 


In the final chapter on the unity of 
the church, Dr. Bergendoff gives a most 
interesting account of some previous 
movements looking toward unity, some 
of which, such as the Evangelical 
Alliance, have been neglected in the 
writing of Church history. The author 
contends that in a strict sense there has 
never been a total unity of the church at 
any age, noris this necessary. The true 
nature of Christian unity, the present 
situation, and the future hope make up 
the balance of the final lecture. 


This book is written in a simple, highly 
readable style, which should make it 
acceptable to the layman as well as the 
theologian. The writer reveals himself 
by this work as an outstanding church 
historian and a great theologian, with 
such a masterful economy of expression 
that it seems as though the whole pan- 
orama of the history of the church passes 
before our eyes. Of course, this is not 
quite the case, foreventhe author would 
no doubt be the first to disclaim such a 
possibility within the scope of 99 pages. 
Farmore important, it points out a way 
tothe ultimate unity of the church, not 
in this age nor in the next, but within 
measurable time, which is fully con- 
sistent with our Lutheran traditions and 
with orthodoxy. Since his first reading 
of the book, the reviewer has referred 
to it again and again, and each time 
more profitably than before, and he 
believes that this will also be the ex- 
perience of many others. 


--Alfred F. Kierschner 
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NOTES AND NEWS 


"A.M.D.G." 


"Ad Maiorem Gloriam Dei", a quar- 
terly exchange devoted to the worship 
life of the Lutheran Church, is a pub- 
lication recently launched. Printed in 


mimeographed form, this journal will be - 


sent to anyone requesting it at nominal 
cost. Contact Mr. Carl Beyerhelm, 
Augustana Seminary, Rock Island, Ill., 
or Mr. Edward Lilja, Messiah's 
Church, South Williamsport, Pa., for 
information. 


INSTITUTE OF LITURGICAL STUDIES 


By the time this issue of Una Sancta 
reaches you, the annual Institute of Li- 
turgical Studies sponsored by Valparaiso 
University, will be history. The instit- 
ute was held this year at Cleveland, 
Ohio, A report on the proceedings will 
appear in the next issue of Una Sancta. 


OUR CONTRIBUTORS 


Authors of articles appearing in this 
isue include: the Rev. Martin J. 
Heinecken, professor of systematic 
theology at the Lutheran Seminary, 
Philadelphia; Robert Christian, teacher 
at Our Saviour's School, Bronx, N.Y.; 
the Rev. Ralph Lindemann, pastor of 
the Chapel of the Incarnation, Pompton 
Lakes, N.J.; Alfred F. Kierschner, a 
member of Grace Church, Bedford Park, 
Bronx, N.Y. Pastor Lindemann's article 
first appeared in the January, 1949 issue 
ofthe" American Lutheran." Our cover 
artist is the Rev. Johan Thorson, cur- 
tently studying at Union Theological 
Seminary, New York. 


REPRINT OF "EVERYDA Y" 


The staff of Una Sancta is seriously 
considering anew edition of the popular 
devotional book, "Everyday", by Carolus 
P. Harry. If enough interest is shown, 
the booklet will be available by this fall. 
Of pocket size, this prayer book is suit- 
able for gifts to confirmation classes, 
both children's and adults*, and is ap- 
propriate for use in every home in family 
or personal devotions. Probable price 
willbe 30 to40cents. Write to the Rev.- 
A. T. Swanson, Jr., Circulation Man- 
ager, 246 SthSt., Ridgefield Park, N.J., 
if you are interested. Send no money 
at this time, however, 


“QUESTIONS OFTEN ASKED" 


The extremely popular booklet by the 
Rev. PaulH. D. Lang, dealing with the 
reasons behind our various liturgical and 
devotional practices will soon go into its 
second printing. Entitled, “Questions 
Often Asked by a Newcomer into a Lu- 
theran Church", this booklet answers 
such questions as "Why are vestments 
wom by the ministers?", “Why do some 
people partake of Communion every 
Sunday?", “Why all this formality?" It 
is suitable for distribution throught the 
tract rack, Prices; 1-24 copies, 20¢ 
each; 25-49 copies, 18¢ each; 50 or 
more copies, 15¢ each; postpaid. Send 
orders to Una Sancta, 246 5th St., 
Ridgefield Park, N. J. 


COMING ISSUES 


The next issue of Una Sancta is sched- 


uled to appear around St. Michael's Day. 
Included will be several articles dealing 
with the doctrine of the ministry. Also 
slated to appear is an article by the Rev. 
Johan Thorson, entitled, "What the Arts 
Can Teach Churchmen. " 
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(Continued from Page 10) 

This also happens in the Church Serv- 
ice. The Eucharist is not a mystery. 
but fact: "Iam with you." The problem 
here is with man, that with seeing eyes 
he sees not and with hearing ears he 


hears not. In a sense there is mystery, 
but this mystery is revealed to the dis- 
ciples who have heeded the Lord's re- 
quest, "Dothis." It was in this sense of 
mystery and revalation that Evelyn 
Underhill wrote these beautiful lines: 


Lord, this is Thy feast, 

prepared by Thy longing, 

spread by Thy command, 

attended by Thine invitation, 

blessed by Thine own Word, 

distributed by Thine own hand, 

the undying memorial of Thy sacrifice upon the Cross, 
the full gift of Thine everlasting love 

and its perpetuation till time shall end. 

Lord, this is the bread of Heaven, 


Bread of Life, 


that whoso eateth, never shall hunger more, 

and this the Cup of pardon, healing, gladness, strength, 
that whoso drinketh, thirsteth not again. 

So may we come, O Lord, to Thy table; 

Lord Jesus, come to us. 


Here then is challenge to those who 
love the Lord and His Church in our day. 
To find anew what it means to be the 
Church by entering with heart and soul 
into the use of those means of Grace 


NOTES 


1Wemer Meyer, Der 1 Brief an dei 
Korinther, Gemeinschaft der Helligen, 


which are her constitutive elements; to 
develop a concept of liturgy which is 
faithful to the Scriptural concem with 
liturgy; such are objectives of a true 
liturgical movement. 


3 walter Uhaadel, Evangelische 
Erziehungs und Unterrichtslehre, Quelle 


Zwingli Verlag. Page 170. 


2See Wilhelm Hahn, Gottesdienst und 


Opfer Christi, for a more detailed study 
of this great theme. 


und Meyer. Page 15. 
Bornkamp, Mysterion, Page 822, 


Evelyn Underhill, Mystery and Sac- 
rifice. Page 58. 


